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LUKE 17:21: “THE KINGDOM OF
GOD IS INSIDE YOU”
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IN SUPPORT OF THE CORRECT
TRANSLATION-
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ABSTRACT

In this study I contend that in Luke 17:21 the right translation of
Jesus’ words is not, “God'’s Kingdom is among yon,” or “in the midst
of you,” as modern versions into English and other langnages gener-
ally render, but “God'’s Kingdom is inside you.” Strong support for
the latter comes from ancient Syriac versions of this and other Gospel
passages, from a systematic investigation of the meaning of EVTOS in
all of Greek literature anterior to, and contemporary with, Luke, and
Jrom a careful analysis of the expression EVTOS + genitive in the
New Testament and the Septuagint. 1 argne that, i fz‘be evangelist
had meant “T/ﬂe Kzngdow o | God is among J/Oﬂ, " he would have
used, not EVTOS ULICOV, but €V ,UEGa) ULV, which is widel ly at-
tested in this meaning in the New Testament and especially in Luke.

Moreover, the translation that I advocate and that the Syriac versions
support fits better in the immediate context of an address to the

* 1 am very grateful to the anonymous readers of my article and to
George Kiraz, whose work on the ancient Syriac versions of the Gospels
is mote helpful than I can say, and offers a constant source of inspiration.
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Pharisees and in Luke’s theology and conception of God'’s Kingdom,
and is also corroborated by a Kingdom logion in the Gospel of Tho-
mas and by Greek and Syriac Patristic exegesis.

In Luke 17:21 Jesus is asked when the Kingdom of God will come,
and he replies: Ouk spxerou r] Bam)\sla TOU Ocou psTa
napampncsws, OUSE Epouclv |60U 8¢, 1 ekel" 180U yap 7
BaotAelo Tou Ogol evTos UMWV e0TIv, “The Kingdom of God
does not come when people are spying on it, nor will they say, ‘Be-
hold, it is here,” or ‘there;” for the Kingdom of God is entos humin.”
No variant readings are attested for EVTOS UMEIV, an expression
which modern translations generally render “among you,” meaning
either that the Kingdom is not in the political and military struc-
tures of the world, but only in the community of believers, or that
the Kingdom is there and is represented by Jesus. But I shall argue
that the right translation is “inside you,” and that the ancient Syriac
versions, together with many other elements, strongly support this
interpretation. This saying of ]esus may have been preserved origi-
nally in Aramaic, in which case evTOs might be a translation of
13/ RI3, meaning “interior,” and, in the prepositional construct
NU;D, “inside.” It is related to the Hebrew noun 13, 13, meaning
“interior, inside,” and to Syriac ax, ~ay_ meaning “the inside,
the inner parts,” which, as I shall show, also appears in the Peshitta
and the Harklean version of this logion of Jesus.

Let us see, first of all, the current translations. The Revised
Standard Version and the Darby Bible both render:

“For behold, the Kingdom of God is in the midst of you”; the
New Revised Standard Version, which is highly influential, likewise
translates: “For, in fact, the Kingdom of God is among you.” The
Bible in Basic English is almost identical: “For the Kingdom of
God is among you.” The French Bible de Jérusalem (1973) similarly
runs: “Car voici que le Royaume de Dieu est an milien de vous”; the
Louis Segond version renders: “Car voici, le royaume de Dieu est
au milieu de vous”; the Spanish Biblia en lenguaje sencillo (2000)
offers an analogous translation: “Porque el reino de Dios ya estd
entre ustedes,” which is very similar to that already provided by the
old Reina-Valera version: “porque he aqui el reino de Dios esta
entre vosotros.” The Italian CEI translation (that of the Italian
Episcopal Conference, which is the standard Italian version) also
has: “il Regno di Dio ¢ in mezzo a voi.” All these modern transla-
tions fully agree in understanding the Greek as meaning: “the
Kingdom of God is among you.” Modern commentators generally
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follow this trend,! often without even offering an explanation for
their preference.?

VE.g., A. Stoger, Vangelo secondo uca (224 edition; Rome: Citta Nuova,
1969), 2.107-8 renders: “Ecco che il Regno di Dio ¢ in mezzo a voi”
(“Behold, God’s Kingdom is in the midst of you”) and in note 19 he re-
marks that most recent exegetes adopt this interpretation because only
this is consistent with Jesus’ other statements concerning the Kingdom. I
shall rather argue that the rendering “The Kingdom of God is inside you”
is more consistent with Jesus’ presentation of God’s Kingdom in Luke. E.
Schweizer, Das Evangelinm nach Lukas, 2°9 edition (Géttingen: Vandenhoek
& Ruprecht, 19806); I/ Vangelo secondo Luca, translated by P. Floridi (Brescia:
Paideia, 2000), 256, translates: “Il Regno di Dio ¢ in mezzo a voi” (“The
Kingdom of God is amidst you”), and rules out the translation, “Il Regno
di Dio ¢ in voi, cio¢ nel cuore degli uomini” (“The Kingdom of God is
within you, that is, in people’s heart”), stating that the former interpreta-
tion is more probable (258-259). The evidence he adduces for the mean-
ing of EVTOS as “amidst,” however, is only Deut 5:14 and Xenophon,
Cyropaedia, 5.5.13, whereas 1 shall show that very many passages in the
Septuagint and the only other occurrence of EVTOS in the New Testament
(indeed, all Biblical linguistic evidence), together with the analysis of all
uses of ’E\ITO,S in Greek literature before Luke, prove that ’EVTO,S means
“inside.” This is not recognized by J. Schlosser, “Le Regne de Dieu est au
milieu de vous (L.c 17.20-21),” in Le Régne, 1, 179-243.

2 J. Reiling and J. L. Swellengtebel, A Translator’'s Handbook on the Gos-
pel of Luke (Leiden: Brill, 1971), 5806, translate: “The Kingdom of God is
among you,” and list two other possible meanings (“within you, ie.,
within your heart,” and “within your reach”), but they add that the first
rendering “seems to be preferable,” without explaining the reason why it
should be so. R. Maynet, I/ Vangelo secondo Luca. Analisi retorica (Bologna:
Dechoniane, 2003), 637, translates: “Il Regno di Dio ¢ in mezzo a voi”
(“God’s Kingdom is amidst you”) and comments: “¢ presente ora, in
mezzo a voi” (“it is present now, among you”), with no further support
for such an understanding. The only recent articles devoted to this verse,
but largely incomplete in argument and evidence, ate, to my knowledge:
H. Riesenfeld, “Le Regne de Dieu, parmi vous ou en vous?” (RB 98
[1991]): 190-98; J. Leboutlier, “Entos hymén. Le sens ‘au milieu de vous’
est-il possible?” (Bib 73 [1992]): 259—62, and T. Holmén, “The Alterna-
tives of the Kingdom. Encountering the Semantic Restrictions of Luke
17:20-21” (ZNW 87 [1996]): 204-29. Other articles on this passage are
cither very old and brief (B. C. Easton, “Luke 17,20-21: An Exegetical
Study,” AJT 16 [1912]: 275-83; A. G. Smith, “The Kingdom of God is
Within You,” ExpT 43 [1931/2]: 378-79; A. Sledd, “The Intetpretation of
Luke XVII.21,” ExpT 50 [1937/8]: 235-37; P. Allen, “Lk XVIL.21,” ExpT
49 [1937/8]: 476-77; 50 [1938/9]: 233-35; C. H. Robetts, “The Kingdom
of Heaven (Lk. XVIL21),” HTR 41 [1948]: 1-8; J. G. Griffiths, “Entos
hymon,” ExpT 63 [1951/2]: 30-31; A. Rustow, “Entos hymon estin. Zut Deu-
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I think that the King James Version (1611), followed by the old
Webster translation (1833) and by Robert Young’s Literal Transla-
tion (1862), in this case was more correct (“For, behold, the King-
dom of God is within you”), just like Luther’s ancient German ver-
sion (1545): “Das Reich Gottes ist inwendig in euch.” In fact, 1
contend that the correct translation is “The Kingdom of God is
inside you.” The Greek EVTOS {JUOSV here cannot mean “among
you” or “in the midst of you,” because in Luke this would rather be
expressed by means of the phrase, £V HEGG UV, But before at-
guing on grammatical and linguistic grounds, I shall demonstrate
that the ancient Syriac translations, just as the Latin, definitely point
to the understanding I am proposing.

The Vulgate, the ancient Latin translation of the 4h—5t% century
ascribed to Jerome, renders the Greek as follows: ecce enim regnum
Dei intra vos est, which means, “inside you.” Differently from gvTos
in Greek, 7nfra is unambiguous, because it doesn’t mean “among’”
or “in the midst,” but only “inside, within.” In the Vetus Latina,
represented by the old Latin versions circulating before the Vul-
gate, no variant readings are attested for the words /nfra vos,* and
also the Bezae Codex Cantabrigiensis in its Latin column has the
identical sentence, ecce enine regnum Dei intra vos est> Thus, the ancient
Latin translations are all unanimous in understanding the Greek as
“The Kingdom of God is inside you.”

Now, the ancient Syriac translations, too, or at least most of
them and precisely those which are closer to the Greek, support my

tung von Lukas 17,20-21,” ZNW 51 [1960]: 197-224; R. Sneed, “The
Kingdom of God is within You,” CBQ 24 [1962]: 363-82; F. Mussner,
“Wann kommt das Reich Gottes?” BZ 6 [1962]: 107-11) or they do not
address the EVTOS UMV issue, e.g., A. Strobel, “Die Passa-Erwartung als
urchristliches Problem in Lc 17,20£” (ZNW 49 [1958]): 157-96; 1d., “Zu
Lk 17,20£” (BZ 7 [1963]): 111-13; W. Grimm, Jesus und das Danielbuch
(Frankfurt a.M.: Lang, 1984), 1.70-90.

3 Edition: R. Weber, Biblia Sacra inxcta Vulgatam 1V ersionem (4% edition;
Stuttgart: Deutsche Bibelgesellschaft, 1994).

* Itala: Das nene Testament in altlateinischer Uberliefernng, Hrsg. A. Jiilicher,
vol. 3: Lucasevangelinm (Betlin: De Gruyter, 1954), 196, registers no variant
reading.

> A. Ammassari, Bezae Codex Cantabrigiensis. Copia esatta del manoscritto
onciale greco-latino (Citta del Vaticano: Libreria Editrice Vaticana, 1996), 525,
with review article by I. Ramelli (RSCI 52 [1998]): 171-78, with further
documentation on this manuscript. In fact, A. Ammassari, I/ VVangelo di
Luca nella colonna Latina del Bezae Codex Cantabrigiensis (Citta del Vati-
cano: Libreria Editrice Vaticana, 19906), 125, interprets the Latin words as
follows: “Il Regno di Dio ¢ gia dentro di voi,” i.e., “inside you.”
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interpretation of ’E\)Tég in the verse under examination. If we
compare the four main and most ancient Syriac translations of
Luke 17:21b, i.e., the Vetus Syra in its eatlier phases,® as repre-
sented by mss. Sinaiticus and Curetonianus,” the Peshitta version,
and the Harklean version,® we realize at once that they differ from
one another precisely and exclusively in the words that render
EVTOS (which may indicate that some difficulty was perceived in
connection with this expression). Sinaiticus and Curetonianus dis-
play a text that is identical in both: ~mla mhaals Wy <o
«aaduo, “For, behold, the Kingdom of God is within you.” The
preposition »as, however, is ambiguous, and may mean “within,
inside,” or “between,” or “among.” It is often used with ~fxes to

b3

¢ This is the oldest Syriac version of the Gospels after Tatian’s frag-
mentary Diatessaron (which moreover was a harmony rather than a transla-
tion of the four Gospels). The Vetus Syra, i.c., the “Gospel of the Sepa-
rated” (in reference to its distinction from the Diatessaron), dates to the late
second century in its eatliest phases, and in its late phases to the fourth.

7 Sinaiticus, or ms. Syr. Sin. 30, is a palimpsest from the Monastery of
St. Catherine on Mt. Sinai: its original leaves date back to the fourth cen-
tury, and it reflects a still earlier translation, of the second or third century:
thus, it is a fundamental witness to a very eatly phase of the Vetus Syra. It
is probable that relatively soon further parts of this translation will be
available, which would be most valuable to scholars. Curetonianus (ms.
Brit. Lib. Add. 14451), written in the fifth century, represents a later stage
of the Vetus Syra, probably of the fourth century. It stems from the Mon-
astery of the Deipara in the Natron Valley in Egypt. See S. Brock, The
Bible in the Syriac Tradition (274 edition; Piscataway, NJ: Gorgias, 2006), 17;
19; 33-34; 111-14.

8T use G. A. Kiraz, Comparative Edition of the Syriac Gospels, Aligning the
Sinaiticus, Curetonianus, Peshitta and Harklean 1V ersions (Leiden: Brill, 1990),
3.352 on Luke 17:21b. The Peshitta was born as a revision of the Vetus
Syra aimed at a more literal adherence to the Greek; it was completed in
the fifth century for the New Testament. The Harklean translation was
finalized in 616 in a monastery outside Alexandria by Thomas of Harqel,
who, in turn, revised the Peshitta on the basis of a former revision pro-
moted by Philoxenus of Mabbug and completed by his chorepiscopus
Polycarp in 508. The Harklean version, which, for the first time in the
history of Syriac translations, covers the whole of the New Testament, is
extremely literal and is based on a refined translation technique. See
Brock, The Bible, 17-18; 34-35 (on the Peshitta, on which I do not cite
scholarship, which would be extremely rich); 19-20; 35-37 (on the Hark-
lean version). The Kiraz edition, as for the Harklean version, is based
primarily on one of the earliest witnesses to this text, ms. Vat. Syr. 268,
considered by Angelo Mai to have been written by Thomas of Harqel
himself. In any case, the ms. dates to the eighth or eatly ninth century.
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indicate the interiority in expressions such as “within oneself, in
one’s heart.” But this ambiguity is excluded in the subsequent ver-
sions, the Peshitta and the Harklean, each of which endeavored to
be closer to the Greek than the preceding version, that is, the Vetus
Syra and the Peshitta itself respectively. The Peshitta translates: <o
3w ol wolwn ohasls a, “For, behold, the
Kingdom of God is inside you.” And the Harklean version, which
is even more literal than the Peshitta, runs as follows: iy ~m
dudur (aaaro ~als mhaals, “For, behold, the Kingdom
of God is inside you.” Both & aad and axo unequivocally
mean “inside,” “on the inside of,” and derive from ax_, ~ax_,
meaning “the inside, the inner parts.” aao is most often, and in-
deed virtually always, used in this sense. Only two exceptions may
be adduced, but they are more apparent than substantial. In 1Cor
5:12 in the Peshitta axdal derives from ax, but the Greck
Vorlage is completely different: it is not EVTOS UMV, but Tous
€003, with an adverbial construct (not a prepositional one with a
genitive) and in fact a different adverb: the Greek ToUs €0 in this
passage means “those inside” (s inside the community of
believers; inside Christianity) as opposite to “those outside” (Tous
£€w), so that the meaning “inside” for an_ / eao is confirmed
even here. In the Vulgate, too, the rendeting is hi gui intus sunt,
“those who are inside” vs. bi qui foris sunt, “those who are outside.”
The second apparent exception is Heb 2 12, Which in the Peshitta
reads r(k\u\ ""‘46’ the Greek i is not E\)TOS + gemtlve here (in
this case, EVTOS EKKANGIOS), but gV UECE EKKANGIOS, both here
and in Ps 21:23 (LXX) of which our passage is a quotation. In the
Hebrew Bible, in Ps 22:23 the preposition is TIN3, “within,” from
the noun TIM, meaning both “inside, interior” and “midst, middle.”
In fact, the meaning “inside” for ano is present even here, and
very clearly: “inside the assembly,” which in Heb 2:12 acquires a
local meaning. The Syriac translator who used aao understood
eKKANGIO as “church” and thus felt the syntagm as meaning “inside
the church” (~¥as in Syriac Christianity always means “church,”
just as ekKAnola from the meaning “assembly” acquired the
meaning “church”).

Thus, whereas the Vetus Syra is ambiguous in Luke 17:21,
surely the Peshitta and the Harklean version support my interpreta-
tion, showing that their translators understood the Greek EVTOS in
the relevant passage as “within,” not as “among.” This, to be sure,
does not automatically mean per se that the former must be the
right understanding, but it certainly demonstrates that it was possi-
ble to understand that expression in this way and that indeed it was
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understood thusly in at least two Syriac versions, precisely those
closest to the original Greek.

Moreover, there are strong grammatical, linguistic, and
theological reasons that fully support my interpretation of Luke
17:21 and its Syriac translations. I shall put them forward in the
following paragraphs. And we shall see that the Syriac translations
again offer a crucial witness.

First of all, the only other occurrence of EVT ég in the whole
New Testament is in Matt 23:26, where it undoubtedly bears the
meaning, “inside.” There is no possibility of rendering it with
“among” or “in the midst” QPapiooie TupAe, kabapioov
TPITOV TO EVTOS TOU TOTTPIOV, VO YEVNTOI KOl TO EKTOS
auTOU KO(GO(pév, “Blind Pharisee, first cleanse the internal part of
the glass, that the external part, too, may be clean.” In fact, the
Latin version of the Vulgate is again unambiguous: Pharisaee caece,
munda prins quod intus est calicis et parapsidis, ut fiat et id quod de
Joris est mundum. There is no question that the meaning of the Latin,
too, as well as of the Greek, is: “the part that is zuside.” The mean-
ing “among” or “amidst” is completely ruled out.

And here, again, the ancient Syriac versions—this time all of
them, with no ambiguity—are extremely significant, all the more if
we compare them with the Syriac translations of Luke 17:21. For
Matt 23:26a only Sinaiticus is available as a witness to the Vetus
Syra, since the text in Curetonianus breaks off immediately before
this verse.” Now, all three versions are unanimous in rendering TO
EVTOS with ~ay_, the same word that two of them, the Peshitta
and the Harklean version, used in a prepositional form to translate
gVTOs in Luke 17:21. All three, in fact, render TO EVTOS in Matt
23:26a with ~eax amax. They are highly consistent, and surely in
the Syriac translations there is no possibility of a meaning
“among,” just as there is none, at least for the Peshitta and the
Harklean version, in Luke 17:21.

Furthermore, all occurrences of ’EVTéS in the LXX cleatly
mean “inside” (within a person, within a building, etc.): Ps 38:4:
’seepudven n KapSia Wou ’EVTég uou, “My heart warmed up inside

¢”; Ps 1021 su)\oysl n \PUXT] Hou OV KUplOV Kol TOVTO TO
Evrog uou TO ovopa TO O(YIO\) O(UTOU “Bless the Lord, my soul;
all that is inside me [s. my interiority, my spirit], bless His holy
Name”; Ps 108:22: 1) |<0(p5|0( Hou TSTO(pO(KTO(l SVTOS pou, “My
heart was frightened inside me”; Cant 3:10: EVT OS ouTOoU
MBocTpwTOV, “What is inside it is all a decoration”; Isa 16:11: T

9 See Kiraz, Comparative Edition, 1.358-59.
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kotAlor pou el Moo s kibapo NXMoE! ka1l Ta EVTOS Hov,
“My belly will sound as a lyre for Moab, what is inside me”; 1 Mac
4:48: TQ EVTOS TOU olkou, “The internal part of the building”; Sir
19:26: Ta eVTOSs oUTOU TANPN SoAou, “What is inside him is full
of deception.” Therefore, there is not even one single occurrence
of EVTOs in the whole Greek Bible in the sense of “among, amidst,
in the middle of.”

This is because, in order to express “among, amidst,” or “in
the middle of,” the New Testament a/ways uses ) uéoog + genitive,
already employed in the Old Testament 307 times, which would be
useless to list here. In the New Testament there are 27 occurrences:
Matt 10:16, 18:2, 18:20; Mark 6:47, 9:36; Luke 2:46 (KO(@EC(SUEVOV
gV uéocp TwWV 5150(0Kd)\03\), “sitting among the teachers”); 8:7
(ETEPOV ETECEV EV EOL) TV akawvBdv, “another fell among
thorns”); 10:3 ((:35 d('pvag gV uécog }\GKOJV, “like lambs among
wolves™); 21:21 (01 €V HEGE aUTT]S, “those who are inside Jerusa-
lem”); 22:27 (EYQ\) 8¢ v pécog {JUCSV E’IUI, “I am among you”);
22:55 (TepronpavTeov ¢ TUP EV PECW TS aUARS, “when they lit
a fire in the midst of the court”); 24:36 (QUTOS EOTN EV HECC)
O({JTOSV, “he stood among them”); John 8:3; 8:9; Acts 1:15; 2:22;
17:22; 27:21; 1 Thess 2:7; Heb 2:12; Rev 1:13; 2:1; 4:6; 5:6; 6:6;
22:2. As is evident from this complete ,list, Precisely Luke, whose
occurrences 1 cited 7 extenso, often uses €V HEOW), even much more
than the other evangelists (moreover, in Luke Acts there are four
other occurrences). Now, this cleatly implies that Luke would cer-
tainly have €V HEOW also in 17:21 if the meaning were “among
you” also in that verse, which is not the case.

Here, again, a close investigation into the Syriac versions will
provide an excellent confirmation. For they translate all the Lucan
occurrences of EV HEGG) + genitive in a way that is entirely different
from how they translate EVTOS UUGV in Luke 17:21. In Luke 2:46
the Greek &V HEOG TGV S18a0KAAWY is rendered ~aalsh ha o>
in the Vetus Syra (here represented only by Sinaiticus) and in the
Peshitta, and, with just a slight alteration due to its well known hy-
per-literal rendering, =halsh s o=o in the Harklean version.
The meaning is unequivocal: “among the teachers,” “in the middle
of the teachers.” In Luke 8:7, the Harklean version, again in line
with its close literal style, renders gV uécog TV aKavbwv again
with &5aan hs o; the other Syriac versions, i.e., the Peshitta
and the Vetus Syra in both its witnesses, translate: &5as du=. The
meanings are almost identical, respectively “in the middle of
thorns” and “among thorns.” In Luke 10:3 the Greek &V HEOG)
MUKV is rendered w52 yus in the Vetus Syra, as represented by
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Sinaiticus and Curetonianus, and in the Peshitta: this expression
properly would mean both “among” and “inside,” but here the
context is clearly disambiguating, and moreover the Harklean trans-
lation is unmistakable: 5«31 ha oo, meaning “among
wolves.” The same is the case with Luke 21:21, where Ol £V uéccg
aUTAS, in the sense of “those who are within Jerusalem,” is trans-
lated ;maxon in the Vetus Syra (Sinaiticus and Curetonianus) and in
the Peshitta, clearly because, in the case of a city, being “in the
middle of it” or “within it” is the same thing, but in the Harklean
version there is the usual disambiguating expression: m¥s o=o3,
“in the middle of it.” Exactly as in Luke 10:3, also in Luke 22:27
the expression €V uéocg UMEV is rendered «fahuo, “among you,”
in the Vetus Syra (Sinaiticus and Curetonianus) and in the Peshitta,
but with the unequivocal and literal form ( aa¥s <=o, “in the
middle of you,” in the Harklean version. Identical is the situation
also in Luke 24:36, where €V UEOOJ QUTV is rendered “OmRuo,

“among them,” in the Vetus Syra (Sinaiticus and Curetomanus) and
in the Peshitta, while the Harklean version employs again the dis-
ambiguating and literal form: (amlsa < oo, “in the middle of
them.” Finally, in Luke 22:55 all Syriac translations (the Vetus Syra
is represented here by both Sinaiticus and Curetomanus) render EV
HECG TTS O(U)\T]s in the same way, hi1 s o>, “in the middle
of the court”; only, the Harklean version, in its hyper-literalism,
adds the preposition and the pronoun: ~<him m¥hs oo, To
summarize the result of this examination: there is not a single case
in which all the ancient Syriac versions in Luke translate the expres-
sion €V HEOW + genitive in the same way as they render EVTOS
UMV in Luke 17:21. This clearly means that the ancient translators
understood EVTOS {JUOSV in Luke 17:21 as bearing an utterly differ-
ent meaning, and precisely, not “among,” but “inside.”

The old Latin versions, too, i.e., the Vetus Latina and the Vul-
gate, including Bezae Codex Cantabrlglen51s fully conﬁrm my con-
tention: whereas in Luke 17:21 they all render EVTOS chov w1th
intra vos, as 1 have pointed out, in all the Lucan occurrences of gV
HEO + genitive they always use a completely different translation.
In Luke 2:46 the Vulgate renders koBelopgvov gv pEOw TV
S\8aOKONV as sedenters in medio doctorum, with no variant reading
in Bezac Cantabrigiensis and no difference in the Vetus Latina,
This is a clear ad verbum rendenng of eV usco.) + genitive. In Luke
8:7 the Vulgate translates ETEPOV ETTECEV EV HEOK) Tcov O(Kaveo.w
as alind cecidit inter spinas, where inter obviously means “among,” not
“inside” like sutra. Here there is one variant reading, in cod.
Amiatinus (8% century), which reads secus spinas, where secus is a
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preposition meaning “along” or “against,” as synonyms of

among, but certamly not “inside.” Similarly, in Luke 10:3 the
Greek s O(p\)O(S TV ueoco MUKV is rendered in the Vulgate sicut
agnos inter lupos, with no variant reading in Bezae Codex, nor differ-
ent versions in the Vetus Latina. In Luke 21:21 Ol gV uéoog O({JTﬁs
is translated by the Vulgate gui in medio eins, again with a direct
transposition of the Greek construct into Latin, which is present
also in the translation of Luke 22:27, ’Ey&\) 8¢ tv uéocp DuoSv E’IUI:
ego antem in medio vestrum sum, once more with no variant reading and
no difference in the Vetus Latina. Analogously, in Luke 22:55 the
Vulgate renders TeplonovTeov 8 TUP EV HECW ThS OUANS with
accenso antem igni in medio atrio.)? Finally, in Luke 24:36 the words
EOTT EV PEOGY QUTCOV are rendered in the Vulgate stetit in medio
eorum, without variant readings or differences in the Vetus Latina.
Thus, all occurrences of €V HEGE + genitive in Luke are always and
consistently translated into Latin in a totally different way from that
in which EVTOS UMV is translated in Luke 17:21.

At this point, a systematic analysis of the use of 8vTOs in all of
Greek literature anterior to Luke and contemporary with this Gos-
pel is fundamental. I have conducted it not only on the Liddell-
Scott, but also on the whole TLG, taking into account first of all
the prepositional use with genitive. The first and main meaning of
this preposition is not “among,” which is virtually never attested,
but “within, inside,” as opposite to EKTOS, “outside,” in a spatial
meaning:  llad ~ 12.374=380=22.85:  TelXeos  EVTOS;
1.432=10.125=16.324=352: A\iévos ToAuPevBeos EvTos; 20.258:
€VTOs eUoTOBEOs ueyapou; Hesiod Theagony 37=51=408: evTOS

"OMNutou “inside Olympus”; 753: SOpou €vTos, “inside the
house”; Aesop Fabulae 273.3: EVTOS TOU aeToU; Hellanicus fr. 89:
éVTbS ”|5n5‘; Aeschylus, Agamemnon T7: cTépvcov ’EVTC,)S, ‘inside
the chest”; Eumenides 607: €VTOS .. Ccovng, Scylax Pmp/m 13:
EVTOS TEIXOUS‘, Herodotus 3.16: svrog TT]S’ ECOUTOU GnKns,
3:117: EVTOS Tcov opanv 6.133: gvTOS Tslxsog, Thucydides
1 13 5. TV Te EVTOS ﬂs%onovvncou Kol TQV sgco 2.90.4:
€VTOS TOU KOATOU; 2.96.1: EVTOS TOU  lGTpoU TOTOUOU; 3.94.2:
EVTOS TOU 100U0U; 4.67.5: EVTOS TV TUAQV; 4.130.3: EVTOS
TOU TelXOUs (sce 7.5.3: EVTOS Alov TV TelXwv); 5.90.1: EVTOS
Tou okpipous; Xenophon, Hellenica 3.2.10=7.5.15: EvTOS TOU

10 The so-called Vulgata Sixto-Clementina (Biblia Sacra 1 ulgatae Edi-

tionis Sixcti Quinti iussu recognita et anctoritate Clementis Octavi edita [Romae: in
aedibus Vaticanis, 1592-1598]), differently from the codices, has in medio
atrii. At any rate, this makes no difference in respect to my argument.
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Tsf)(oug; De republica Lacedaemoniornm 3.4: éVTbS TOU ‘lpaﬁou W
XEIPE EXEWV; Isocrates, Panegyricus 116=Areopagiticus 52=Ctesias, fr.
1b.329 Jacoby: €vTOS Teixous; Plato, Symposium 222A: EVTOS
GUTOOV ylyvousvog, Sap/yzmz 263E: O pEv EVTOS TT]S \puxns
npos auTNY 5100\oyos GVEU POVNS Y1YVOUEVOS TOUT OUTO
N émwvopoodn, Siavola, where precisely the spmtual interi-
ority is understood Phaedrus 247A Timaeus 4OC E\)TOS OUpO(VOU
Timaens 25AB: EVTOS TOU OTOMQTOS; 45B: EVTOS nuwv, 74C:
EVTOS EQUTT|S; Critias 117D: EVTOS TNS GKPOTOAEWS, and many
other occurrences in contemporary authors and in the subsequent
centuries, up to Philo and Josephus.!! It can also mean “within” in

""" Euripides, Medea 353: Evtos Trode TEpuévmv xBovos; 1312:
gvTos 1 Ecbev 50uoov Hippolytus 131: gvTOS EXEIV OIKCO\) Andromacha
1112 Kpm‘r|50g €VTOS; Heouba 1013: mrr)\mv EVTOS; Electra 94=615:
TElXECQV EVTOS, 394: Sopwv TOVS EVTog, Troiades 12: nupycov
Emepey eVTOs; Iphigenia Tanrica 1383: €VTOS EUOEAMOU VEWS; 1391:
gvTOSs NV ApEvos; Ton 1309: vTos adUTV; Helena 332: EVTOS OIKGV;
Bacchae 547: €VTOS EXEI SeopaTos; Iphigenia Anlidensis 678: LIE)\é(epcoV
évTég; Aristotle, Historia animalinm 495a18: ’EVTbS 8¢ Tou O((J)(E/VOS oT
o’lcoc’pé(yos ; Theophrastus, De sensu et sensibilibus 7T: TO u\EV éVTbS O({)T?]S
glval mup, To 8t TeP! auTO YTV kol é(épO(; Demosthenes, De corona 33,
¢vTos &in TTUAQWV; De falsa legatione 86: €VTOS TeEIXOUS; In Aristogitonen 1
97: éVTbS TEi)(OUS; Aeneas tacticus, Poliorcetica 37: éVTbs Tou TEi)(EOs‘;
Zeno, SVF 1.95: EVTOS MEV TOU KOOHOU UNSEV elvol Kevov, EEw
Sautou dmeipov; Chrysippus, SIF 3.120: EvTos elvon TV
oupRaIVOVTwV rraGoav 3604 E\)TOS glvan NS 4)Uosco§ Tng 6:—:10@,
Apo]lomus Comm 1.2: EVTOS Tou KUK)\OU 1.10: EVTos TECEITO TOU
kcovou; 1.17: em’og TrEOElTC(l ™S YPOouuns; Archimedes, De g:baem et
olndro 1.10.16: EVTOS TOU KGVoU; De Jineis spiralibus 2.34.14: EVTOS £0TI
TO(S‘ €Nikos; De  planorum geqm/zbrm 2.81.1: EVTOS Elusv Se1 Tou
cxnua'ros, Euclides, Catoptrica 12: EVTOS TT]S‘ OUUTITCIOEWS K‘c‘lTO(l
TGV Oecav; Polybius 1.40.4=8.28.9: EVTOS TQV TUAQVY; 2.55.3: EVTOS
TQV TEIXWV; 8.3.5: EVTOs NS TOAews; Hipparchus, In Arati et Endoxi
Phaenomena 1.4.9: EVTOS TOU KOGHOU; Apollonius Paradoxographus, His-
z‘oﬂ'ae mirabiles 5.2: éVTbs Toﬁ )\lué\los, Posidonius fr. 8 Theiler: NS
gvTos BoAaTTnS Kol Tns s—:KTos, fr. 194b: s\)Tog va rru)\mv Philo,
Legum a//egwme 1.60: oUTe el ewos ouTe el EKTOS s—:cm TOu
Trcxpcx&:loou, De sommniis 1.184: n EVTOS Tou Koouou n EKTOS auUTOU
UETGKéOuléV Two; De vita Mosis 2.34: EVTOS Teixous, De Decalogo 43:
evTog ™ms ¢chm§, De sz/z/m /qubm 2.116: o1 pev KO(TO( Tro)\slg
EVTOS‘ TEIXQV €101V, o1 & €V aypmg sgco TelxoUs; 4.21: EVTOS TOU
TEI)(OUS, De Providentia fr. 2: Tsl)(cov EVTOS Josephus, Antiguitates 3.114:
sm’os 8¢ Tow TUAQV; 8.376: svrog Tcov TEl)(OO\) 14.470=Bellum 4.8:
sm’os ToU Telxoug, Plutarch, Numa 10.4: e\n'os Tng no)\sms, Publicola
23.5: EVTOS QOTEOS.
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the sense of on this side, closer than,” as ctra, citerior in Latin (as
o}\aposed to EKT OS = ultra, ﬂ/tmor) ¢.g., in Hecataeus fr. 119 Jacoby:
T gvtos  loBpou kol TO  EKTOS; Herodotus
1.6=1.28=5.102=Thucydides 1.16=Tsocrates Panegyricus 144: EVTOS
”A)\UOS, and a number of other occurrences over the centuries.!? It
can also correspond to uterior, e.g., in Strabo 1.1.10: ms
ea)\é(TTr]s Tﬁs EVTOS. The same meaning, “within, closer,” but
transposed to time is “within, before,” e.g., in Herodotus 211
EVTog YE Slouuplmv ETEQV; Thucydides 4.28.4 and 4.39.3: EVTOS
ElKOO v nuepoov “within twenty days”; Xenophon, Anabasis 7.5.9:
EVTOS o)\lycov nuspo.w, and very many other occurrences up to
the first century A.D." With numbers or measures, “within” as-
sumes the meaning of “under, less than eg, EVTOS EIKOGIV in
Aristophanes, Ecclesia usae 984; EVTOS OKOVTIOHOTOS in Xeno-
phon, Hellenica 4.4.16; evTos TOAGQV oTadlwv in Cynegetions 12.7,

12 See Herodotus 8.47; 4.46: vTos Tou TTovTou; 4:173: EVTOS TN)S
> UpTi0s; Thucydides 2.9.2: evtos loBuov; Plato, Timaens 25C: €VTOS
opwv' HpokAetwv; Aristotle, Meteorolgica 354a11: gvtos "HpokAeicov
oTNAQV; Polybius, Historiae 10.6.7: EVTOS TOU TOToMOU; 10.7.3=10.35.3:
gvtos " IBnpos motapou; 10.7.5: evtos ‘HpokAeiwov oTnAdV; Posi-
donius fr. 27 Theiler: TS ekaTépwbev BoAATTNS, THS Te EVTOS KAl
Ths €KTOs; Philo, De Abrabamo 226: TG Te EKTOS Kail EVTOS qu)pé(Tou
De specialibus legibus 1.158: ol HEV EKTos 0(1 8¢ EVTog Iop60(vou Tou
TrOTauou Strabo 1.2.10: svrog Tou Taupow
2.5.24=2.531=15.3.23=17.3.25: evtos ~AAuvos; 3.32=3.53: EvTOS
oTNADVY; 3.4.10: evtos TV Te TTupnvaicov opadv; 4.3.4: EVTOS TOU
‘Prvou; 5.1.3: evtos "ANTecav; 5.1.11: évtos Tou TTadov; Josephus, An-
tiguitates 15.95=Bellum 1.362: gvtos "EAeubépou moTapov; Plutarch, Cato
Maior 10: 1) evT0s lomavia = Hispania Citerior.

13 Xenophon, Cymegeticns 4.11: EVTOS E0TEPAS “within the evening,”
“before (the end of) the evening”; Antiphon, De caede Herodis 69 =
Cratinus fr. 189.1: EVTOS oU TOAAOU xpovou; Plato, Timaens 18D: TS
TpeTouans EVTOS nAikias; Hippocrates, De purgantibus T2=De diebus
jﬂdzmtomx 9: EVTOS TEGCSO(pEOKO(lBSKO( T]uEpcoV Isocrates  Aegineticns 22:
em’og TplaKove nuspcov Evagoras 64: EVTOS TPIQV STCOV Arf/)zdzz/%m‘
406: svros Tplwv unvcov Xenophon He//emm 3.3.4: EVTos mevd’
NUEPQDV; Athenaion Politeia 48.4: EVTOS Y TUEPQV; 49: EVTOS TPIV

UNVQdV; Plato, Timaens 18D TMs Trpsnoécng ’sm’és h)\lKias, “within
the fitting limits of age”; Leges 914E: EVTOS TPIGV MuePQV; Philo, De
xpma[zbm legibns 2.121= =Quaestiones in Genesim 2 fr. 5b= De_numeris fr. 122
sm’os E\)lO(UTOU 3.205: svrog nuspcov ETTTO( 44 EVTos ETTTO(ETIO(S,
Josephus, Antzqmmm 16.344: EVTOS TUEPQV TPIOKOVTO; Plutarch, Ca-
millns 31.3: EVTOS EVIOUTOV.
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EVTOS SPOXUWV TEVTTKOVTO in Plato, Leges 253B, etc.'* Like-
wise, with degrees of relationships “within” assumes the meaning
of “closer than,” e.g., in Plato, Leges 871B EVTOS 6(\)8\.|)l(3TT]TO§,
“closer than cousins,” literally “within the relationship of cousins.”
And being EVTOs gauToU (e.g., Herodotus 1.119; 7.47; Demosthe-
nes, Contra Phormionem 35 and 49; Philo, De gigantibus 38) means
being “in one’s mind, in one’s senses or capacities,” as opposed to
being “out of one’s mind, mad,” or “terribly scared.” With double
genitive, EVTOS means “within” in the sense, “between one thing
and another,” e.g., in Herodotus 8.47: EVTOS O’IKT]Ué\)OI
OeoTPWTAY kol  AXEpoVTOs ToTapou. There seems to be a
strong coherence in the meaning of ’EVTés as “within,” and sub-
stantially no development along the centuries: the sense “among’ is
practically unattested,'> whereas the main and most important
meaning of EVTOs is surely “within, inside.” T have already demon-
strated in section [9] that this is also the only meaning that EVTOs
bears in the LXX and indeed in the whole Bible. Also, it is reveal-
ing that Ta EVTOS means “the inner parts,” those which are within a
person (e.g., Thucydides 2.49), and that as an adverb gvTOs always
means “within, inside,” including those cases in which it assumes
the function of an adjective or a noun: I/izd 10.10: TpougoVTO 8¢
ol dpeves EVTOS: 12.8: EvTos Exov; 18.512: EVTOS EepYEV;
24.544=22.121=2.845=2.617= Hesiodus, Opera et dies 269 and
Theogonia 751: €VTOS €EQYE\; lliad 2.845: EVTOS EEPYEWV; Odyssey
2.341: EVTOS EXOVTES; 7.88: EVTOS Eepyov; 12.225: evtos Of
mukaloley odeas auToUs; 17:11: WANGBev & dpo ol uEAE
€VTOs; Hesiod, Theggonia 159: evTos oTovaxileTo; fragment
343.18: aly18a momnoaoa GoRECTPATOV EVTOS; Hymn to Hermes
251: EvTOS EXOUOW; Hymn to Apollo 30: €vTOs EXEL, and so on,
with a great many occurrences, until the first century A.D., where
’EVTCSS is often opposed to ’XEKTCSS and {;’gw.m Likewise, it is signifi-

14 Aristotle, Metaphysica 1084a34: EVTOS Tﬁs 5EK(5(50§; Demosthenes,
De corona 38: EVTOS OTOSIOV EKATOV EIKOOL; Agatharchides, De mari
Erythraeo 26: Ol EVTOS TQV TPIAKOVTO ETAV, “those who are less than
thirty””; Philo, De opificio mundi 91=Legum allegoriae 1.15=De numeris fx.
40=43b: evTos Sekados; Strabo 16.2.36.

15 One apparent exce]?tion is Xenophon, Hipparchicus 5.13: goTt 8¢
melous ou povov evTos oAAa kol 6miaBev ITmEcY amokpuaabat.
However, here “among the knights” is understood as “inside the cavalry,”
as is often the case in Greek (where “cavalry” is expressed by 1TTelS
more often than with singular abstract nouns, which are much rarer).

16 Aeschylus, Septem contra Thebas 968: €vTos 8¢ KopSlor OTEVEL;
Empedocles fr. 86: TO EVTOS A UTTO TOU €KTOs; Herodotus 3.116:
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XWPTV EVTOS OTEPYELV; 6.79: OUK GIPCIV Ol EVTOS TOUS EKTOS O Tl
§TPNOCOV; 6.134: O T 8T TOINCOVTH EVTOS; 9.22: EVTOS Bedprkor ixe
XpUoeov; Thucydides 1.93.5: _tvtog Ot oute oM olte mMAos v
2.78.1: Tadpos 65 EVTog Te v KO(l e€cobev; 5. 24 EVTog Bou)\ousvog
1Tomcou 6 751 svrog nomoausvou 6.100.2: €vTOS Tromoausvm
7.25.5: EVTOS opu01sv, 7.78.2: €VTOS euxov, Ctesias, fr. 1b.465 Jacoby:
EKOTOV 8 TOUTGV E1XEV EVTOS avdpa; Democritus, fr. 135: 0Taw 8¢
EVTOS YEVITOL ... EKTOS TOIEL TNV aioBnoty, oUTw Kol EVTOS; Xeno-
phon, Hellenica 5.4.41: TO EVTOS ETEMVE KOI EKOE HEXP! TOU GOTEWS;
Cyropaedia 7.5.24: 0Tav 8 evTos Yevadueboy Corpus Hippocratioum, De
natura ossinm 18: KATESUOKTO éS‘ TO éVTéS; 19: és T& KOIAO T éVTO,S;
Plato, Protagoras 334C; Symposinm 216E: To EVTOS OyaAuoTa, meaning
“the statues in their inside” Sophista 230C: Ta éUTTOBiCO\)TO( é\)TéS TIS
sKBa)\n, 252C: €VTOS Unoq)esyyousvov Meno 85A: O(TTOTETUT]KE\)
sm’os, Timaeus 45E: TO(S sm’os KlVT]GElS, 85C Kaeslpyvuusvn §
EVTOS, 85E: TPOUOV EVTOS TOpEXEl; S8GE: EVTog 8¢ elA\opevol; 91D:
gvTOS EKBpEYOVTON; Phaedrus 279B, where EVTOS is opposed to eEcabev,
as in Critias 116A; Cratylus 432B: T& §VTOs; 427C, where EVTOS is equated
with €v8ov, and Pammenides 138E, where it is opposed to €€ as in Philebus
46E (TOlS EVTOS TPOS TO TV EEW), in Timaens 46A, in Respublica
588D, and in Respublica 414B, Where it is opposed to é’gmesv Tz'/mzem
88E, where it is opposed to eKTOS, “outside”; Respublica 414D: U1TO YT]S
EVTOS TAOTTOUEVOL KOl Tpepouevol; 401D, where TO EVTOS TNS
k|JU)(1’|§ is the innermost soul; Aristotle, Analytica 66a14 Bekker where
e\n'os is opposed to EKTOS, De me/o 272b15 Bekker: TI’EplElOl\) AoV
Tr]v EVTOS 281a10 TO( HOPIO TO E\)Tog Degeneralzme animalinm T16b18—
23 ewos 8¢ exel TOUTOUS . TOUTO TOVTX s\)Tog E)(El 717b33 where
EVTOS is opposed to £Ew; 719a31, where it is opposed to £KTOS, as in
741b25, 7534, and 757a29; 728b9: Ké(LlTI'TEl T&x onioelcx OKEAN éwég,
Hw‘omz anzma/mm 49239 n EKTog 0¢05p0( n EVTOS n HECws; 497b1: Ta
HEV ouv uoplo( Kol TO( E\)TOS‘ Kou T™ sKTog, 50234 yAQTTOV 8 s)(sl
ulkpav Te cdponO( Kol EVTog cooTs EpyoV EOTIV l&:lv 504b18 ouT
EVTOS OUT EKTOS‘, 52834 T & ochaKov EKTOS, EVTog § oudev
OK)\npov 559a18 EKTOS usv TO )\EUKO\) EVTog 6& TO co)(pov 621a7
EKTPETETON T svrog EKTOS . af oum)g ElGTpETTETO(l 1T0()\1v EVTOS;
Magna moralia 1.15.1: v & EVTOS Kol €V UTOlS T) ol Tie, ou Plar, where
EVTOS means inside in the interiority of one’s soul and will; Mechanica
856b24 T] uE\) EKTOS T] 8¢ ¢ E\ITOS Theophrastus sztorm P/ﬂﬂtamm 1.1.4:
r] KC(TO( TC( sﬁm uoplcx Kol TT]V o)\nv uop¢nv n KO(TO( TO( E\)TOS‘ 4.7.5:
To & EVTOS GUVEAITTETAL; 6.6.4. 11 TO( usv sKTog TO( 8¢ EVTOS De sensu
4 ;emzbz/zbm 8: snowlcouoem yap CXUTOIS‘ TO EVTOS‘ q>cog urro TOU
EKTOS, De causis plantarum 6.10.7: EKKplvouevov omo TOU svrog, Atr-
chimedes, De conoidibus et sphaeroidibus 1.190.2: ol HEV ... EKTOS TTTOVTI,
ol 8¢ em eé(TEpO( é\)Tég, Euclides E/emem‘a 1 demonstratio 18: £mel
Tplycovou Tou BIA ekTos eoTi ycovla n umo AAB ueu(;oov scm Tns
EVTOS 1 demonstratio 28: eUBelct ¢ sumTrTouocx TT]V EKTOS‘ ycovucxv TT]
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cant that all other derivates from ’E\)Tés have meanings that are
connected, not with “among,” but with “within:” 7EVTC/)OO(pKE§,
according to Hesichius, s.v., are the fleshly parts inside the body and
correspond to Ta EVTOS (which in Thucydides 2.49.2 and Aesop
Fab. 89.1; 188.1-3 precisely indicates the inner parts of the body);
gvtoobe and EvTooBev always mean “from within” or “from the
inside,” not “from among” (e.g., lliad 22.237; Odyssey 1.380; 2.424;
Lucian Vera Historia 1.24). The nouns gvTooBi8ia and evtooBio
(or ev8ooBia) and the adjectives EvTooBiSios and evToabios re-
spectively mean “entrails” and “intestine” (e.g., Aristotle De Partibus
Animalinm 684b32; 685a3; Timaeus of Locris 100b; Galen 14.42;
Hesychius, Etymologicum Magnum 345.21). Of these gv8oabiar is
also attested i in the Septuagmt (Ex 12 9), like EVTOTEPOS, “inner,”
in Es 4:11: TT]\) au)\nv TT]V svron—:pav Therefore, in the light of
the meaning of EVTOs in all of Greek literature preceding the New
Testament and contemporaneous with it, it is clear that it means
“within, inside,” and not “among” (which, as I have shown, in the
New Testament is always expressed with €V HEO + genitive).
Thus, it comes as no surprise that in Liddell-Scott, p. 577a, pre-
cisely for Luke 17:21 the translation of ’EVTég {JU(:)V that is offered
is: “in your hearts.” Thus, not “among you,” but “/uside you.” In-
deed, the reason for the modern translation “the Kingdom of God
is among you,” against most ancient and early modern versions and
interpretations, seems to be first of all the lack of consideration for
the meaning of EVTOS in the Bible and in Greek literature.
Moreover, some contextual, conceptual, and theological
arguments further support the interpretation of Luke 17:21 I advo-
cate.'” First of all, the fact that in Luke 17 Jesus is addressing the

EVTOS; 3 demonstratio 13: EQV TE EVTOS EQV Te EKTOS EHATTNTAL; Ni-
cander, Alexipharmaca 287: TVEUHO EVTOS {JTrOBpouéEl; Posidonius fr.
463 Theiler: f’] HEV éVTés, h 8¢ eKTOS goTo; Oracula Sibyllina 8.370:
EVTOS €WV OlYQ; Philo, De gpificio mundi 118: T& T EKTOS KO EVTOS
HEPN ... T& & EVTOS AeyOuevo OTAQYXVO; De plantatione 30: 00«
EVTOS T Kol EKTOS; De aeternitate mundi 22: SITTQV oucwdv $pBopas
a’mc?)v, T?]g u\EV évaS T?]S 8¢ éKTéS; Quaestiones in Exodum fr. 32:
"Evtos ¢epel Tov oAeBpov o TN Kokig ouldv; Strabo, 1.3.6: To EEw
TEAQYOs TG EVTOs; 1.3.17: Thv éKTbg eé(}\O(TTO(V ™ EVTOS; see also
3.1.7; Josephus, Antzqmmm 2.250: r] yap TOAIS EVTOS 0UOO; 2.304: TV
ewos Bla(stlpousvcov 2343 o Tcov AIYUTI’TICO\) OTPOTOS QATOS
EVTOS Tv; 3.135: Xpuo® 8¢ T& T EVTOS kol T& £Ewbev mepieAnAato
maoa; 14.60: TOls EVTOs, “those who were inside.”

17 On Luke’s theology see most recently J. B. Green, The Theology of the
Gospel of Luke (Cambridge: University Press, 1995); P. Pokorny, Theologie
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Pharisees fits perfectly well with Jesus’ declaration that the King-
dom is an interior reality (EVTOS UMV) rather than a visible and
exterior one, and thence it is impossible to say that it is here or
there and to spy on its coming, because it is a spiritual and interior
reality, already present in the spiritual dimension and to be com-
pletely fulfilled in the eskhaton (as is strongly suggested by the im-
mediately following Luke passage, which is eschatological). Indeed,
this stress on interiority is perfectly appropriate to the addressees of
this logion, since the Pharisees are notoriously accused by Jesus
precisely of giving importance only to extetiority and ostensibility,
formal practices and human glory. Jesus, instead, emphasizes that
God’s Kingdom is interior, invisible, impossible to locate in one
place or another, in that it is of a spiritual nature (compare also
John 18:36: “My Kingdom is not of this world”). What is more, as
I have pointed out, the only other occurrence of EVTOS in the New
Testament, in Matt 23:26, is precisely found in an exhortation ad-
dressed by Jesus to the Pharisees, and focused precisely on the con-
trast between interiority and exteriority, EVTOS vs. EKTOS (“Blind
Pharisee, first cleanse the internal part [TO EVTOs] of the glass, that
the external part [TO EKTOS], too, may be clean.”). This seems to
me highly significant and further supports my contention.

Luke repeatedly contrasts this world with the Kingdom;!® as a
consequence, it is perfectly consistent with the Lucan opposition
between this world and the Kingdom that the latter is said by Jesus
to be “inside you, in your spirit.”” In fact, especially in Luke 16—the
chapter that immediately precedes the one in which Luke 17:21 is
located—the Kingdom of God seems to be contrasted with this

der Inkanischen Schriften (Gottingen: Vandenhoeck & Ruprecht, 1998);
documentation in F. Bovon, Luc le théologien (Geneva: Labor et Fides,
2006), who offers an overview of the last fifty years of scholarship, includ-
ing a great deal on soteriology in Luke.

18 On the Kingdom of God in Luke and in the Gospels I refer to Y.
Cho, Spirit and Kingdom in the Writings of Luke and Panl: An Attempt to Recon-
cile these Concepts (Waynesboro, GA: Paternoster, 2005), to Y.-S. Ahn, The
Rezgn of God and Rome in Luke’s Passion Narrative (Leiden: Brill, 2006), and to
the documentation collected by L. D. Chrupkala, The Kingdom of God: A
Bibliography of Twentieth-Century Research (Jerusalem: Franciscan Printing
Press, 2007). The Kingdom of God is characterized by peace, on which
Luke’s theology is focused, according to J. Grassi, Peace on Earth: Roots and
Practices from Luke’s Gospel (Collegeville, Minn.: Liturgical Press, 2004). On
the peculiarities due to Luke’s own source (called L in the Q hypothesis)
see K. Paffenroth, The Story of Jesus According to I (Sheffield: Academic
Press, 1997); see also B. Shellard, New Light on Luke: Its Purpose, Sources and
Literary Context (London: Sheffield Academic Press, 2002).
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world, with its cleverness and its richness.!” This is clear in particu-
lar in the contrast between the “children of this world” and the
“children of light,” in the saying about serving two masters, in the
opposition between God and mammon (v. 13) and Dives and
Lazarus (v. 19f)), and in the remark on the Pharisees who love
richness (v. 14). The polarity between this world and God’s King-
dom is insisted on in many other Luke passages, such as 18:16—
notably, in the chapter that immediately follows that of Luke
17:21—where the Kingdom of God is said to belong to those who
are like children, or 4:6, where the power, glory, and richness of
this world are said to be in the hands of the devil. The opposition
between this world and the Kingdom is patent in Luke 12:31, with
the exhortation to pursue the Kingdom of God rather than the
things of this world, and in the beatitudes, where, in Luke’s account
(6:201f.), Jesus systematically contrasts this world with the King-
dom, which belongs to the poor, to those who are starving, who
cry, who are hated and insulted, in opposition to the rich, to those
who are sated, who laugh, who enjoy glory from this world. A simi-
lar antithesis is clear in Luke 8:25 between acquiring the whole of
this world (KOoHoOS) and losing oneself, and in 8:29-30 between
God’s Kingdom and all the rest: in order to enter the Kingdom one
must leave everything else. Luke stresses Jesus” work of announcing
the good news of God’s Kingdom. So, for example, in Luke 4:43
Jesus declares, euoryyehioooBal pe 8¢l v Pocthelav Tou
Oc¢ou, “I must spread the Good News of the Kingdom of God”
(cf. also Luke 16:16, which corresponds to Luke 4:43 but in the
passive); in Luke 8:1 Jesus is knpuoowv kal guayyehilopevos
v PootAelav Tou Ogou, “announcing and proclaiming the
Good News of the Kingdom of God,” and in 7:23: mTwxol
gvaryyehilovTal, “the poor are announced the Good News” by
Jesus.?0 The proclamation of the Kingdom is also extended to the
Twelve (Luke 9:2) and the Seventy-Two (Luke 10:9), and is a work
of Jesus’ disciples (in Luke 9:60 Jesus says to a man whom he wants
to be his disciple: SiayyeMe TNy Pacihelav Tol Otol, “pro-
claim the Kingdom of God!”). There seems to be not only an op-
position between this world and the Kingdom, but also a tension,

19 Attention to the proclamation of the Kingdom by Jesus precisely in
these chapters of Luke is paid by F. Bovon, L évangile selon saint Luc 15,1—
19,27 (Geneve: Labor et Fides, 2001).

20 On Jesus’ proclamation of the Kingdom see E. P. Meadors, Jesus the
Messianic Herald of Salvation (Tibingen: Mohr Siebeck, 1995). Also, M. Par-
sons, Luke: Storyteller, Interpreter, Evangelist (Peabody, Mass.: Hendrickson,
2007).
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or better a complementarity, between present and future in respect
to the realization of God’s Kingdom: whereas in Luke 17:21 it is
said to be already present (but in spirit, as I argue?!), in Luke 13:28
the accent seems more on eschatology: Abraham, Isaac, Jacob, the
prophets, and the gentiles will be in God’s Kingdom.??> Thus, if the
Kingdom is presented by Luke as something that is to be fully real-
ized in the other world, and if it is often contrasted with this
world,? it is all the more probable that in Luke 17:21 the Kingdom
of God is said by Jesus to be “inside you,” i.e., in your spirit, not in
this world. Even if the alternative interpretation “among you” does
not automatically mean “in this world,” the representation of the
Kingdom as opposed to this world and oriented to eschatology fits
better with the declaration that the Kingdom is inside the believers,
in their spirit. Indeed, in the Lucan context the Kingdom of God is
presented as a spiritual reality, as opposed to this world, and as es-
chatologically oriented.

An important parallel to my interpretation also comes from the
above-mentioned Gospel of Thomas, which is composed of a series of
logia of Jesus, and is often related by scholars to the QQ source of the
synoptic gospels?* (at least in the QQ hypothesis, which in source

21 'The spititual life depicted by Luke and analyzed by J. L. Resseguie,
Spiritual Landscape: Images of the Spiritual Life in the Gospel of Luke (Peabody,
MA: Hendrickson, 2004) is precisely the dimension of the Kingdom.

22 On the eschatological and, at the same time, present nature of the
Kingdom in Luke see L. D. Chrupkala, I/ Regno gpera della Trinita nel 1V an-
gelo di Luca (Jerusalem: Franciscan Printing Press, 1998), 192; 198. Cf. also
B. Noack, Das Gottesreich bei Lukas (Lund-Uppsala: Gleerup, 1948); G. I.
Hawthorne, “The Essential Nature of the Kingdom of God” (Westw1] 25
[1963]): 35-47, H. Hartl, “Die Aktualitit des Gottesteiches nach Lk
17,20£” in H. Merklein & J. Lange (Hrsg.), Biblische Randbemerkungen.
Schiilerfestschrift fiir R. Schnackenburg zum 60. Geburtstag (Wirzburg: Echter,
1974), 25-30; A. Feuillet, “La double venue du regne de Dieu et du Fils de
’homme en Luc XVIL20-XVIIL,8” (RThom 81 [1981]): 5-33.

On Lukan eschatology see, eg., E. E. Ellis, “La fonction de
I'eschatologie dans I’évangile de Luc,” in F. Neirynck (ed.), L évangile de Luc
(Leuven: University Press / Uitgevetij Peeters, 1989), 51-65; S. L. Bridge,
Where the Eagles are Gathered': The Deliverance of the Elect in Lukan Eschatology
(Sheffield: Academic Press, 2003).

23 On the theology of the Kingdom in Luke and its relation to escha-
tology see I. Ramelli, “Luke 16:16: The Good News of the Kingdom is
Proclaimed and Everyone is Forced into it” (JBL 127,4 [2008]): 747—068.

24 See G. Quispel, “The Gospel of Thomas and the New Testament”
(IVC 11 [1957]): 189-207; R. McL. Wilson, review of W. Schrage, “Das
Verhiltnis des Thomas-Evangeliums zur synoptischen Tradition” (I°C 20
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criticism flanks the Farrar-Goulder and the Griesbach hypotheses,
and other minor ones).?> Moreover, it shows a particular closeness
to the materials that are peculiar to Luke, among which there is also
Jesus® statement T) PaciAelor ToU O€0U EVTOS UMV EOTL.2 Tts
Syriac, and specifically Edessan origin, is debated.?’” In Logion 3

[1966]): 118-23; J.-D. Kaestli, “L’évangile de Thomas: son importance
pour I’étude des paroles de Jésus” (ETR 54 [1979]): 375-96; M. Lelyveld,
Les Laogia de la Vie dans I'Evangile selon Thomas (Leiden: Brill, 1987); H.
Koester and S. J. Patterson, “The Gospel of Thomas: Does it Contain
Authentic Sayings of Jesus?” (BRev 6 [1990]): 28-39; H. MG. Ross, Thirty
Essays on the Gospel of Thomas (Longmead: Element Books, 1990); K. R.
Snodgrass, “The Gospel of Thomas: A Secondary Gospel” (SecCent 7
[1990]): 19-38; C. M. Tuckett, “Q and Thomas: Evidence of a Primitive
Wisdom Gospel?” (ETHL 67 [1991]): 346-60; 1d., “Das Thomasevan-
gelium und die synoptischen Evangelien” (BTAZ 12 [1995]): 186-200; R.
Valantasis, The Gospel of Thomas (L.ondon-New York: Routledge, 1997); R.
Uro, Neither Here Nor There. Lk 17.20-21 and Related Sayings in Thomas,
Mark, and Q (Claremont: Institute for Antiquity and Christianity, 1990);
Id., “Thomas and the Oral Gospel Tradition,” in Id. (ed.), Thomas at the
Crossroads (Edinburgh: T&T Clark, 1998), 33—64; H. M. Schenke, On zbe
Compositional History of the Gospel of Thomas (Claremont: Institute for Antig-
uity and Christianity, 1998). N. Perrin, Thomas, The Other Gospel (Louisville:
Westminster John Knox, 2007) also offers a good overview of major
scholarship on Thomas, like S. J. Patterson, “The Gospel of Thomas and
Historical Jesus Research” in Coptica-Gnostica-Manichaica (eds. L. Pain-
chaud-P.H. Poitier; Québec: Université de Laval / Louvain: Peeters,
2000): 663-684.

2 For a useful summary of these source-critical hypotheses see L. M.
White, From Jesus to Christianity (San Francisco: Harper Collins, 2004), 112—
15.

26 See especially H. Schiirmann, “Das Thomasevangelium und das lu-
kanische Sondergut” (BZ 7 [1963]): 236-60; B. Dechandschutter,
“L’évangile selon Thomas: témoin d’une tradition prélucanienne?” in F.
Neitynck (ed.), Lévangile de Luc (Leuven: University Press / Ultgevetij
Peeters, 1989), 197-207.

27 See B. Ehlers, “Kann das Thomasevangelium aus Edessa stam-
men?” (NovT 12 [1970]): 284-317; A. F. J. Klijn, “Christianity in Edessa
and the Gospel of Thomas” (NovT 14 [1972]): 70—77; B. Dehandschutter,
“Le lieu d’origine de I'Evangile selon Thomas” (OLP 6 [1975]): 125-31.
Elaine Pagels thinks that the Gospel of John was written as a response to
that of Thomas, which dates back to the 1t century; Perrin argues for the
late 204 century, and for a Sytiac original version, depending not on the
Synoptic Gospels, but on Tatian’s Diatessaron: see his Thomas, The Other
Gospel and already his Thomas and Tatian (Atlanta: SBL, 2002), and: ].
Helderman and S. ]. Noorda (eds.), Early Transmission of the Words of Jesus.
Thomas, Tatian, and the Text of the New Testament (Amsterdam: VU Uit-
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Jesus is speaking precisely of the Kingdom of God, and he says: “It
is znside you.” The whole logion reads: “Jesus said: If those who lead
you should say to you, ‘Behold, the Kingdom is in heaven,” then
the birds of heaven will precede you.” If they say to you, ‘It is in the
sea,” then the fish will precede you. But the Kingdom is zuside you,
and it is <wof> outside you. If you know [sz. recognize| yourselves,
you will be recognized, and you will understand that you are the
children of the Living Father. If, instead, you will not know your-
selves, you dwell in poverty and it is you who are that poverty.”
Another Kingdom /gion in the same writing points to the same
understanding of the Kingdom of God, which Jesus here calls “the
Kingdom of the Father,” as an interior reality. For Jesus, when
asked when the Kingdom will come, makes it clear that the King-
dom is not in time or space (“It will not come by waiting, nor will it
be a matter of saying, ‘Here it is,” or “There it is™’), and that, al-
though it is already present, it is invisible: “People do not see it”
(Logion 113).28 Now, lack of dimensionality and invisibility are
typical of a spiritual reality. And when Jesus says, “The Kingdom of
God is inside you,” he is certainly indicating a spiritual reality.
Strong additional support to the interpretation of Luke 17:21 1
advocate also comes from Syriac and Greek Patristic exegesis. The
ancient Fathers of the Church who comment on this passage are
unanimous in understanding it as meaning, “The Kingdom of God
is inside you.” Again, this per se does not necessarily demonstrate
that this must be the right translation, but it certainly demonstrates
that it was possible to understand the expression under investiga-
tion in the way I propose to understand it, and that it was indeed
understood in this way by virtually all Syriac and Greek ancient
exegetes who commented on this passage. Among them, especially
the Greek exegetes knew Greek very well, were Greek-speaking,
steeped in ancient rhetorical culture, and much closer than we are
to koine. The so-called Ephraem Graecus (a Greek translation of
works by Ephrem, stemming from the fourth century, although not

geverij, 1983); M. Desjardins, “Where Was the Gospel of Thomas Writ-
ten?” (Toronto Journal of Theology 8 [1992]): 121-33. A high dating of the
Gospel of Thomas is supported by P. J. Williams, “Alleged Syriac Catch-
words in the Gospel of Thomas,” 177gChr 63 (2009) 71-82, who denies
that it depends on Tatian’s Diatessaron and thinks it may be much eatlier.

28 On the Kingdom parables in the Gospel of Thomas see L. Cer-
faux, “Les parables du Royaume dans I'Evangile de Thomas" (Mus 70
[1957]): 311-27.
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always reliable from the point of view of Ephrem’s paternity)?’ in
Consilinm de vita spiritali ad monachum novitium, 55,30 states that divine
activity, as opposed to spiritual laziness, does not consist in bodily
movement, “because the Kingdom of God is inside us,” that is, an
interior and spititual reality. And in his Iwstitutio ad monachos,
343.1231 he comments that “the very fact that God’s Kingdom is
inside us” means “the heavenly joy of the Spirit being active in the
soul that is worthy of it.” Among the Greek Fathers, Origen inter-
prets the indwelling Kingdom of God as the Logos that the Chris—
tian has in hlm/ herself everywhere Tl YO(p aAN l’] TO\) Aoyov Tov
navTaxou o aynos BuvaTou EXELV £V £QUTE; T) YOp PociAelc
TQV OUPOVAIV EVTOS VNV EOTL (Homilies on Jeremiah, 18.2). The
same exegesis is maintained in his Commentary on Jobn, 19.12.78: the
Kingdom of God is inside us when “we keep in ourselves the seeds
and principles of truth that have been sowed in our soul” ‘(H
Baou)\sla TOU Bsou EVTog UPGAV EOTIV' KA1 OGOV YE omCouEv
TO( Euarra,oeura i7,UaJI/ 777 (pz/)m TT]S a)\nﬁslag cﬂspuaTa Kl
TS apxas aums, OUSETTCO O(Trs)\n)\uesv ad’ MUV 0 Aoyos).

Thus, EVTOS UGV is understood as “in the interiority of your
soul.” In his Homilies on Luke, 36, preserved i in Latin, Origen spe—
cifically deals with Luke 17:21 and interprets EVTOS uucov as ¢

side you,” and precisely “in your heart:” Non omnibus Salvator dzm‘.
Regnum Dei intra vos est, siquidem in peccatoribus regnum peccati est et ab-
sque ulla ambignitate ant regnum Deiin corde nostro imperat ant peccati
.. videbimus utrum Dei imperinm regnet in nobis ant imperinm delictorum.
Didymus the Blind, who was deeply influenced by Origen, in Frag-
ments on Psalms, 977.17, equates the indwelling Kingdom of God
with the rational faculty of the human being, or, as an alternative,
with the tranquil condition of the inner faculties,?? with virtue and
knowledge of God and the image of God in us, the true Good: O
cwTp Tols  Suvamty (’xpETﬁg Kol yveoews  Belas
petoAaBouctv €dn'H Baocthelar Tou Beou evtos UMV EoTl,

2 On the so-called Ephraem Graecus see D. Hemmerdinger-Iliadou,
“Ephrem Grec,” Dictionnaire de Spiritualité 6, 800-19.

3 Edition in K. G. Phrantzoles, ‘Ociov Egpaiu Tou Svpov oya,
vol. 2 (Thessalonica: To Perivoli tis Panagias, 1989): 209-51.

31 Edition in K. G. Phrantzoles, Ooiov E¢paiu Tou Supou Epya,
vol. 5 (Thessalonica To Perivoli tis Panagias, 1994): 300-70.

32 EVTog 8¢ O(UTOU Ka}\sl rrcxco(v TT]V }\oylknv TOu cxvepconou
&woquv ouTw yap O(KOUGTEOV KO(l TOU co:m]pog )\EYOVTOS‘ TIOW
H Bacl)\sla va oupowcov EVTOS chov €0TI. Kal OUTw eempnoov
TO EVTOS KoTG Siavolav ANV OTOV TS OUVAHELS EXCOUEV
nouxalovoas.
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uovovouxl )\Eyoav “Hs CnTa Top UGV chsms KO(I QPETNS
TS o«bopuag Ev ECYUTOI5’ EXETE )\olem Kol Ko eukova Beou
yeyevnuevol: ofev wp éfw avtcor {nTeElte To ayabov
(977.23). Here EVTOS UPQV is explicitly equated with v EaquTols
and opposed to e€w EQUTQY, thus denoting a completely interior
and spiritual reality. And in his Commentary on Job (5.1-6.29), 141.23,
Didymus identifies the indwelling Kingdorn of God With each
one’s attitude to virtue: T Baol)\slo( TV oupowcov E\)TOS‘ UHQV
EOTIV' sxousv yop EmMTNOEIOTNTA TPOS OGPETNV, TVTIVO
Baou)\slav KEK}\T]KE\) Hippolytus in his Refutatio 5.7.20 cleatly in-
terprets EVTOS UMWV as meaning “in the interiotity of the human
being,” where he p051ts the Klngdorn of Heaven UO(KO(plO(v
KpuBousvnv OuOU Kol qJO(vspouusvnv q)uolv nvmep ¢>0(01v ™y
evtos avfocomou Pacihelav T(.O\) oupowoav CnToupgvnv. Atha-
nasius of Alexandria is clear that EvTOs in Luke 17:21 is equivalent
to €vdov, “inside, on the inside,” and that the Kingdom of God in
each person is the faith dwelling in that person’s soul (an idea that
will be taken over by Cyril of Alexandria, Commentary on John,
1.696.20, and Maximus the Confessor, Quaestiones ad Thalassinm,
33.13): H BoaoiAelor ToU Ogou EVTOS UMV ECTIV" EVdov yop £V
£QUTOIS EXOVTES TNV TIOTIV kol TN PaciAeiav Tou Ogov,
Suvapuebo TaxEws Becopfoal kol vonool Tov ToU TAVTOS
BaotAea (Athanasius, Contra gentes 30.10). Likewise, in his biogra-
phy of St. Anthony, PG 26.873.7, he interprets the indwelling
Kingdom of God as the virtue (GpeTn) that is in us (Ev NU1V). Basil
of Caesarea, Ep. 8.12.13, interprets Jesus’ statement, “The King-
dom of God is inside you,” as referring to the interior man (0
EVTOS O(VepcoTros) He uses prec1sely EVTOS thus leaving no
doubt that he understood EVTOS UMV as “inside you,” “in your
spiritual interiority.” Moreover, this is the expression of Plato, Re-
public 9.589B (0 EVTOS AVBPWTOS EOTAI EYKPATEOTOTOS) and
588C (Tat EVTOS vs. O EEw AVBPwTOS), which Basil seems to have
echoed, not that of Paul (0w vs. £€w),3 which was influential
upon Clement of Alexandria (Stromateis 3.4.34.2: Tov auToV Beov
Kol TOV EKTOS TIHV KOl TOV 0 GVBPWTTOV TMETOIMKEVQL),
Trenacus (Adversus Haereses 1.7.2: Xapls TANPGIOG1 00U TOV €66

3 Rom 7:22-23: ouvn(Souou yop TCO voum Tou Beou kot TOV
eaco m/b’pamot/ B)\errm 55 ETEpO\) vouov gV TOlg HEAESTV poU
O(VTloTpaTsuousvov Tco vouco TOU VOOS HOoU KO(I alxua)\coTlCOVTO(
ue gV TCO vouco Tns aucxpTlag, 2Cor 416 El Kol O ffa) 17,ucou
auﬁpa)ﬂoy StadbeipeTan, oA\ o fow 17,ua)1/ C(VCXKO(IVOUTC(( nuspa
KO(I nuspa Eph 3:16: KpameGnvm Sia Tou ﬁvsuuon'os oUTOU slg
TOV £00) GVBpaTTOV.
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avBpwmov, kol TANBUVaL EV GOl THV YVAGIV ouThs), and
Pseudo-Justin (Expositio rectae fidei 376D, with a quotation of Eph
3:16). Basil is not the only Father to resume Plato’s terminology for
the “inner human:” there are also other Fathers who were influ-
enced by Platonism, such as Clement of Alexandria—who thus
takes up both Plato’s and Paul’s expressions’*—Eusebius,® and
above all Gregory Nazianzen36 as well as Procopius of Gaza.’7
Gregory of Nyssa takes the words, “God’s Kingdom is inside you,”
as indicating that the soul’s original beauty, which is God’s image,
is always present in each of us, blurred and covered as it may be by
sin, but it is sufficient that one wishes to discover it and it will be-
come evident (De VVirginitate, 2.3).3 Therefore, it is evident that he
took EVTOS UV in the sense, “in your spiritual interiority, in your
soul as an image of God.” Also in his De Beatitudinibus Gregory
quotes Jesus’ words interpreting ’EVT(SS as “inside,” and comments
on that, once one has cleansed one’s heart (i.e., spirit) from pas-

34 Paedagogus 2.5.45.4: TS AV EIKOTWS TOV EVTOS avBpcoTrov
TO YehoioTepov oxnuaTi{opevov avaoyolpeda;

% Praeparatio Evangelica 12.46.6: 0 EVTOS d/vepcoﬂog goTal
EYKPATESTOTOS, with a quotation of the above-mentioned passage from
Plato’s Republic.

36 Letter 32.9: O éKTbg KC(\I 0 EVTOS d’v@pmrros, Letter 34.4: ch:a
EKTOS Kaealpslg TOV EVTOS‘ owﬁpmrrov Kal 810 TV EVovTicv
Blsgaysls nuas 1TpO§ TO uamplov Te)\os, Contra ]u/zam/m 1, PG
35.652.35: n mAelcov 53 TrpayuaTsla TMEPL TOV EVTOS av(')pconov Kol
peBeAkely Tov BTNV ETTL TO VOOUWEVOV; 1 seipsum cum rure rediisset, PG
35.1244.6: peTAOTPEDV Tov BeaTnv TPOs Tov EVTos avBpcoTrov; Ix
sancta limina, PG 36.341.38: SOTOVWVTWY TOV EVTOS avBpwmov.
Likewise, the Platonic expression appeats in two spurious works ascribed
to Nyssen, De creatione hominis sermo alter, recensio C, 472.12: TEAELOOIY Thv
KOTo ToV EvTOs avBpwatrov, and De occursu Domini PG 46.1153.40: TOU
gvTOS avBpcdTou Ty TAV alobnoecwv kabapatv.

5 Catena in Canticum 1608.2: TEIXIOUA, TOV EVTOS GvBpcatov:
TPOTEIXIOUO 8 TOV EKTOS.

3 Tns O avepwmvng 0rrou5n§ TOGOUTOV Qv sm, ocov
sKKaeapou uovov TOV Emytvousvov QTTO KOKIOS pUTI’OV aUTE KOl TO
KsKa)\Upusvov €V 1) \|}an k&AAos 810(4)03“00(1 To 8¢ TolouTov
60yu0( KO(l E\) Too suayye)\lco Si18aoketv otpot TOV KUplOV )\syovm(
rrpog Tous QKOUELY Suvausvoug TT]S‘ sv uuomplco )\cx)\ouusvng
004)(0(5“, oTI H Baon)\slo( TOU 650\1 E\)TOS UHGV €OTIV. Ev6eu<vurm
ycxp, olpat, o }\oyos aUTE, OTI TO ToU Beou aycxeov ou Blmplch
ms cpucsoag nuoov oués rroppooﬁev Tou TCOV CnTsw CXUTOV
rrpompouusvwv O(TI'OJKIGTO(I oA\ GEl BV EKAOTC) EGTIV
ayvoouusvov UEV KO(l )\cxveavov . EUPIOKOEVOY 88 na)\lv, oTav £l
EKEIVO TNV S1GVOIOV UGV schps\pcousv
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sions and sins, one will find God’s Kingdom inside, i.e., the image
of God in which all human beings are created.’® Again in De Iim‘z—
tuto C/ymlmﬂo GNO 8/1.78.20, he meaningfully equates EVTOS
VNGV with €1s TT]V K0(p6|0(v uou, clearly denoting human interi-
ority. Cyril of Alexandria, in his Commentary on Luke as preserved in
the Catenae (PL 72.841), explains that the Kingdom of God is in us
in that it is in our freewill and choices, and it depends on every
human bemg to take possessmn of it EVTOS YO(p Uuoov 0TI

TOUTEO'TIV EI/ Ta'lj' U/JETEPQ'IS' ﬂpOGIpEUEU/ KGI EV EgOUO'l(X
KElTCXl TO )\alev aUTNY" EEE0TI YOp avBpdTe TavTl. Once
again, EVTOS UMV is taken to indicate the interiority of our ra-
tional soul, which is the dwelling place of human freewill. Cosmas
Indlcopleustes Topogmp/ym Christiana, 2.110, also paraphrases Jesus’
words, H [30(01)\510( TOU @sou E\)TOS‘ chov €0TIV, with
O¢51)\ETE KT PUXTIV GEL EXELV EVTOS UMV TNV Bam)\mav
Tou O¢ov, “You must always have God’s angdorn inside yourself,
in your soul.” In sum, no Father at all takes EVTOS uumv as mean-
ing “among you,” but all ancient exegetes are unanimous in inter-
preting it as “inside you.”

As I have observed, ancient versions and interpretations do not
necessatily demonstrate, one by one and per se, that their under-
standing is right, but they surely demonstrate that it was possible to
understand the expression under investigation in the way I propose
to translate it, and that it was indeed understood in this way by the
Latin translators, by most or all Syriac translators (and, in the for-
mer case, precisely those who were more adherent to the Greek),
and by virtually all Syriac and Greek ancient exegetes who com-
mented on this passage. They had the same cultural, rhetorical, and
linguistic background as the Greek New Testament. Their total
agreement can hardly be accidental. And it becomes all the more
significant in the light of the grammatical, linguistic, and contextual
arguments that I have adduced. Indeed, as I have argued, every-
thing points to the understanding of Luke 17:21 as “The Kingdom
of God is zuside you:” the ancient Syriac versions of this verse, of
Matt 23:26a, and of all the occurrences of ) uéocp + genitive in
Luke; also, the Latin translations, a systematic investigation of the
meaning of ’EVTéS in all of Greek literature anterior to, and con-
temporary with, Luke; Biblical linguistic usage, where EVTOs always
means “inside”; a similar logion in the Gospe/ of Thomas, and Greek

¥ PG 44.1269: EVTOS‘ uuo.w ElVCXl TT]\) Bacl}\slav Tou Ocgou
EITTCOV” Vo 515ax9wusu oTl O 1TO(GT]§ Tns KTlcscog Kol eumadous
Siabécecds Ty eaquTou kopdiav amokabnpas, v TE 1816y KaAel
s Belas duoews kaBopd T lkova.
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and Syriac Patristic exegesis. Additionally, this rendering also seems
to fit much better in the context of an address to the Pharisees with
a contrast between interiority and exteriority, all the more in that it
is the very same context of the only other occurrence of EVTOS in
the whole New Testament: another address to the Pharisees with
the same opposition between interiority and exteriority, EVTOS vs.
EKTOS.
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